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Law-makmg boun

nic social order—II

liﬁ SAYED ABDUL WADED

- LAWMAKING in Islam
is bound by the lunda
menatl  principles given
by the Quran. The dav-to-
day problems, on the
other hand, can be dis-
cussed and Solved by

2 heavenlr life" (1X: 1) Thus
N s 3 solann vopliect Inul
binds the belisers with  ap
Islamie siate,

Ml
(16) In such a siate, the
sources of production are (01 the
benefit of humanity as a whole,
~The Quran says: “lt s He Who

! has cereatcd 2l thar “ls o, the
rnutqal consultation &C arth for your collective benettt™
cording to the needs of (1:29 Azam: ‘It 15, We Who

‘have given you the suthority on
the earth and provided you
(humanity) there in the means
for the fulfilment of your hfe”
VI 10 It is further said
that the m ol sustenance
«belong equallyyto all who need
them (XLI:1

(17) From the above it fol-
lows that all thar t5 'surphus to
the ‘needs of an andividusl. -
belongs 10 society, “They sk .
thee,” says the Holy Book,” how
S much they are (o spead (for

' the benefit of others); say: what
Fourteen of the permaneut g surplus (to your  needs).”
values were eoumerated i the |1-219.
article published in the Maga s denl
zine Section of “The Pakisran  This spending on o(hcrs is not
Times" of January 19. Here are by way of chanty but by way
the remaining ones, of d:heir wn:abn nght: M‘We 1::0
vide you with means of susteo

(H? 1o the Quranic sosial ante only pecause it is prescrib

order the jtate pecomes & syt

bol off divine attributes guarap e by the divine law  We do
t intend to
tulflment o God's pro Corgy” ) receive any per

) sonal bepeft from  you, nor
wises. The life and properly thanks” (LXXVI:9) A
of the velievers arg at the dis /L -4
posal of the state; and 1 liew (18) ' The Qursn condemas and
of it, it is the mmlbmv of prohibits usury in the strongest
the state to provide peace terms and has diflerentjated bet:
plenty to the mmu. l.e. u ween rrade and usury: “Alah
heavenly life on sarth. “Allsh nath permitted trade and forbid
has purchased of the believers den usury” (11: 375  The Quran
their persons and their wealth, only allows a return in lieu of
surely for them (i return) is one’s labour, [n trade one puls

time and circumstances”
but within the boundev
line of ghe fundamentals.
That 1 why the Quran
does not touch upon da-;
wils, which are change-
able. It is only in certain
special cases that they are
not left for man to decide
such as in the law of in-
heritance:
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RN

in bﬁuml

¢ labour, whie

U usugr oniy eanital 15 invested.
Thus thierest on capital 13 dis
allow ) nuins prodit in
trade Every type
“of p falls in the
doma

(19 great stress

-
-

i

dueizto Mllah: and

nd

ni¢ princmldand injunctions and for

sual refationshoo

- e T ———

by fundamental Lprinciple_g

oul one oom
they  differed”

"Manking were
munity, then
(X

To rceorgsnise the amversi
brotherhood of man, the Quran
has prescrived one fundamentsl
code of life tor humasnity, im
other words, one world govern.
ment:  "Ob mankind!  there

stmgunshmg feature of the concept
rule must be kept in mind. that in
ence and fidelity are exclusively
the onlv means
practice are the Quranic in-
princip les.
is . not at all due toaklnq a par-

son or an institution; it is only

ranic injunctions which pres- |
tations of our polmcs. social live

and restrictions.

to

In Islam the

In other

t of this rule vou need a terri-

establish
tom%d mgate.—The 0 uaid-i-Azam-

between & 'man 4 woman
out of twtul wedlock 1s strictly
tarbidden: ' “»\nc‘mme not near
adultry, Lol [t i8 80 ADOTI A
oo and-an evil,way" (XVI;

)  Marnage §s_ 3 conlract
Detween  two & by mutual
canseat only. [tils not allowed
o campe marris

“0 you who belighe! [t'is not
lawful foriy y e Mmas
ters of women ¥y IV

(M) The next p@manent value
1§ the universal ibmhuhood.

hes Come to wou & (common)
code of Iite" (X3,

(21}  The wellare work may
be conflned wihin  parties,
countries or natons  Accordink
to the Holy Uuran however,
only thar which 15 constructive

and bepeficial for mankind as a ¢

AV that  is  useful to
huMAnIly Survives on the earth”™
(XM As a frst siep 1o
wards  achievirg thes goal ot
direess mapkind o cooperaie

ge: whole survives. The Qursn says



with one another without dis-
tnction of race, colour, couniry
or nauon. ftes cooperation
should be i SiEsus which are
constructive and based om per
manent values; and oot Iin those
which are desiructive and un-
lawful: “Cowperate with one
snothet in matters of  brosd
mindedness and matiers consis
tent with the divine law, and
do not' co-operale in matters of
sin and enmity™ V:2).

(22) -Distinction between man
and man on the basis of caste,
colour, rmce or |anguage IS
forvidden in [slam, According
to the Quran, there s auly one
criterion for the division of
mankind: the division on the
basis of ideology Those who
believe in the permanent values
of the Quran, belong to one
group; and those who do not
believe in them belong to the
other group:
has crested all of you. some
you are non-believers and some
of vou are believers,” (LXIV:2D

23} The greatest distinguish-
ing feature ot Islam:, perass,
is the freedom al clwice. There
is not even compulsion for be
lie! in the Quranic fundamen
1als. A decision that is nor wil
tul & no decision. Thus, non
pellevers are under no compulk-
sion to join the ranks of be
lievers: “There 15 no compul
ston (to follow) the way of hile
based on the Qursnic Mmnda-
mentals. The right dirsction is
henceinrth  distinet from erroe”
(1:250 Thus there 18 hesfom
of chosce whether ane (ol s
this way or that way: ‘Say
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“It is He Who
of the Quranic law e

fit i9) the truth from the Lord
ol vou iallh. Thea whosoeer
will, let him believe and whus
&%'nrmsb‘ fet him - disbelieve”
In the soclal order aSSd on
Quranic fundamentals, v is=not
anly that the non-believers ars
allowed 1o . dishelieve .c)‘.‘
0u|ran also enjoins ‘upaon. ik
believers to protect gﬁ% 1
their places of worships
not Allah checked one set uf
people by means of ™
the Quran says, “there woail
surelv have been pulled down
monasteries, churches.  synagoe
gues and mosques InWhick. e
name of Allah |3 commemorats
ed 1w  Abundant  meRsures
(XXIah  But It 15 ‘mportant
to note that when one "
joins the Quranic social ornder,
then it remains  No mMore P
tional to follow this way or
that [I'hen he is bound tonhey

O

The detence of the Uu-
ranic social order 15 a sacred
duty for which the  bohevers
bave been commanded 10 RS
arms. [t  bas heen enjomed]
“Fight in the cause ot  Allah,
those who fight voeu But donot
LrRnseress limits  for  Allah
lovetr not the  (ransgreeors”
(11190 The transgres<ion Moe
means using torce for compell-
mg others o acceplt tslam as
their wav ot ile

(25) According to the  Holy
Oniran, it ts the duty of 8 Im=s-
eopoer ol CGod as well as a b
liever to  strive Nhard toar 12
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‘ontinued M page 1, col. 8 prominent fundamental® princi- time to come. . Anything cons-

' ples that one comes across tructive that ‘we find in the
itablishment of a social urder during the study of the Holy human world today 1s in cun-
ased on divine law. His - irst Quran. These principles were sonance with these priaciples:
ep would be to establis toclaimed to the world four and anything positive, construc-
t the place of his —But teen centuries ago by anorphan tive and lastingsthat man is m
" in spite of his best effors who was unlettered before the search of shall.. be available
se circumstances around him descent of Revelation and who from this very source. Anything
re not favourable, he should belonged to a backward, unp- repugnant to ‘code of hfe
ave that place and migraislo educated, unskilled and undis- is bound to be tive, drs
nother land with suitable en- ciplined community of dol tructive and perishable. The
ironments. His objective should worshippers of Mecca. tle was more a nation follows these
e to establish a social order borm at a time when the edi- principles, the more will 1t pul
nd cot to worship aparticwar fice of the world civilisation, sate with life; thé more a na
scality. The choice lies between that had been built through the tion forsakes them, the ot
is wealth, property, relations past 4,000 years, was razed to.misery and disappointment will
nd place of birth, on the one the ground; when despotism it experience. In the words of
\and, and the Quranic social was the rule of the day; wheo Igbal: ey v s
yrder, on the other. He chooscs superstition dominated *the S
he latter and -sacnfices the human thought; when everv 3 A AP lﬁ(
‘ormer. This of migration tribe was thirsty for the other’s ,f JJL" w v/
Holy Quran blood; when the way of life A
3s ‘Hijrat’. It «is not a migra- prescribed by the earlicr ~mes- ' 2t e, A"
jon in search ' of food or sengers of God was thrown }JJL&,/ "VJL{’

ol Xy
o

wealth, nor is it an escape from gverboard and was replaced by
difficulties; it is, rather, amore chaos and disruption In short o L
teasible and practicable proce that was the time when the b A 1Pz, %
dure and a part ot his struggie torces ot disintegration pievall fbv’, ]} g‘)jﬂr
to establish the Quranic social ed upon the entire human SO WLy
order. That is why the words ciety. : I T o e G
‘Hajiru’ and ‘Jahidu’ often come The principles described above U{% *l ’.f-t
together in the Quran: “Those are immutable and provide 4 S M
who emigrated and strove in guidance for the development £
the way of Allah" (II: 218) of human personality as  wc'l “Wherever you = dnd a
‘Hijrat’ is part of ‘Jehad’ or. as the smooth running of su- world displaying lite acd
rather, the .best part of it. ciety, as truly today as thev beauty from the soil

As .sta;ted earlier, the above did 13400 vears ago: and  *hev  which hingsom sublime as-
description praits the. more shall remawn as such for all pirations, it has either al-
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from

upon
search

ready received light
Mustafa (peace be
him), or is still in
of that light.”

‘Al-Deen,’ or the Quranic way
of life, cannot be made to
compromise with the Western
democracy, nor can it he faisc
on the existing orthodox religie
ous structure. [n order to
achieve the object of establish-
g the Quranic way of life one
has to demolish all man-made
socio-political ~ structures. The
tundamenta) difference betweea
‘al-Deen’ and the Western Jde
mocracy is that the latter is
based on the principle of peo
ple's savereignty while the fur-
mer is based on Allah's sove
ceignty in human affairs. [nthe
Western democracy the matters

ar+ decided and laws are made life is '‘Tauhid’,

by majority of votes, while: in
the Quranic way of lile deci-
ions are bound to be based on
Uuramic fundamentals. (hus in
the Western democracy auy 1ow
is liable to be changed any
ime if the majority decides to
do so: in the Quramc social
order the limits laid dowa by
the Quran c¢annot be trespassed

¢ven by hundred per cent voivs faws covering both  persoval
The Holy Rasool (peace '¢ And oubtic alans  app wable
upon him) was right equallv to all  [he distincrion

even when there was gooody between Derso
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to second him. However the
day-to-day problems can be dis
cussed and solved Dy mutual
consultation,  according to the
peeds of time and circums-

tances but
set by Quranic fundamentals.
machinery in

The Government

.4 an Islamic State is only an ins-

trument to  enforce what
is lawful and prohibit what is
unlawful according to the Quran.
‘Al-Deen,’ it may be remarked,
is as much averse to ‘Mulla-
ism’ as to the Western demo-
cracy  because according 10
‘Mullaism’ even the miautest
details pertaining to human life
have all been adjudicated by
our ancestors in which
is no scope for any change.
The other most distinguishing
teature of the Quranic
which means
one God: One code of life \aid
given to

down by Him and
through

mankind for gwdance.
His last Prophet; one united
‘Ummat’ obedient to this sode.
According to the Holy Juran any-
thing contrary to+his is ‘Shirk’

which means ascribing partners cial order in Pakistan,
[p an [slamic state on doing away
code of political as well

to Allah.
there should. be one

laws and different laws tor Jife
terent sects is alien to an
Islamic way of life. Mullaisin’
has divided the ‘Ummat’ «ato
sects, whereas the Qurap says:
“Those who create di n
‘Deen’ and  divide rhemselves
into sects (O Prophet) you have
nothing to do with them. Leave
their affairs for Allah to decide.
He will tell them, how they
acted” (VI: 160). Agaw it 1S
said: “But rather than praserve
their unity, people split theme
selves into factions. gach tac-
tion rejoices in what it adhercs
to.” [t is said further: “Turn
unto Him (and Him alone) and
be afraid (of the consequences

‘ trom His laws),

resolve themselves 1nto varous
sects where each sect 'S bsess-
ed with its own view of it”
(XXX: 3132,

success 1o the
Islamic s0-
depends
with parties,
as relizions, as
[hat 13 theim
Ouran, however
party!

Thus, any
achievement of an

the first step
decision ot the
odd it may appear 10

nal and public mongers.



