HOW THE SECTS CAN BE DISSOLVED

The Quran completed Deen and told the Mudlims:

(3:103) @ﬁg@ﬂj@;ﬂ

You hold fast all together this code of Allah and be not divided among factions.

This is the very fountain spring of Deen and implies the secret of your life, wherein
lies the durability, the establishment, and the stability of the Deen itself. (It meansitis
the code of life prescribed for you). Ponder over the various words of this illustrious
verse, the reality will automatically unfold itself to you. The first and the foremost
entity isthat " J_ITP the rope of Allah" is one -and never more than one a all. The
code of lifeisthe Quran, and isthe same Lyl s3ee (20 256), the fortified support,
which can never crumble down. It ISL@J’L;MI‘Q(Z 256). It is the most trust-worthy
handhold, which can never let you down and is the only single most compl ete code of
life for the entire humanity for all time to come.

The man-made systems of life are too fragile to withstand the onslaught of changing
times but the one given to you by Allah is beyond the bounds of time and space, and
far above the discriminations of any limitations or restrictions. Its principles are those
Everlasting and Permanent Values, which can never undergo any change, any

ateration or any transformation ZJ.H S:] JJ _L._« }I (10: 64).
DEEN ISA COLLECTIVE PH ENOM ENON

(2) The plural form of theword Iss232l3  (you all) and the significance of the word
&3> in 3: 103 make this redlity self-exposed that Deen is not the name of any
personal relation between the man and Allah by means of which every one, on one's
own "Religious discourse”, remains absorbed in meditation with God. And in this way
seeks one's (salvation) mukuti (i.e., deliverance of the soul from the body and
exemption from further transmigration). Deen is the collective socia order in which
al individuals live as an indivisible whole and follow the same single prescribed way.
The common denominator of Deen is the main spring of their collectivity and
oneness. It isonly this cohesion and harnony, which makes them one Ummat:
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“Thus we have made of you a justly balanced Ummat”

(3) Theword s> also made thisreality evident that life can only be lived according
to Deen, if the entire Ummah follows the same one way of life. But when different
sects bog down into it, and each sect follows its own different way of life, the Deen

can bolster no longer then. The injunction of | _95 %Y has made this reality further
clear. And the other phenomegon is that imperative mood (order) has been used in the

verse(3:103) s (o2 lll oy lghanely



It means, "Doit". And thereis"Don’t do it" in the words| %33 ¥ (that is"Do not do
like this".) And it is evident that whatsoever is expressly encompassed within "Dos
and Don'ts’, or within the "affirmative and negative" boundary lines, shreds no speck
of any dtoubt in its certainty; and nor of any further emphasis or corroboration.

(3: 103) |.9-°'f.?"“ \g:ﬁ oz alll gJ"-;”, |.9j"“f’-"":' |:5 is a comprehensive principle of

life and carries absolutely no disagreement or exception of any import.

IT"'SNO NEW PRINCIPLE

(4) The Quran has also clarified that this is no more a new principle of life given to
you the first time. It is the same principle showered to from the first day to date
through every Nabi.
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“Allah has opened to you the same way of Deen (System of life) He has enjoined
on Noah. The same Deen is being revealed to you. The same was commanded to
Abraham, Moses and Jesus."

-

= o g - w e P
What was this Order? It was (42: 13) <..$ |_535.n_.4 ‘.J_'g ;J;_}.H |_5-4::€'
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"You all establish the same Deen and never make any division of any import
therein." It was the same oneness of Deen and the avoidance of factionalism, which
(irrespective of the diversity of time, space, and circumstances) made all the
messengers of Allah, members of one single Ummat. %3558

(23: 52) F’A ﬁ:} l fﬁ|:5r5’1 ?-*:EU| Fﬂ' L?_.:_:._"i;h El:g

“0O ye, the group of Anbiya! This party of yoursis one single Ummah. The main
spring of your collectivity isthat | am the Nourisher of you all.”

ONE SINGLE UMMAT E;_.,,.@’Z:t_ﬂ

Hence you all obey My Laws aone. Here it has been made it abundantly clear that
oneness of Ummat depends upon the oneness of the system of life and of the Laws of
life. So far the Deen remains one, Ummat will remain one single entity. Or so far
Ummat is one, its Deen will remain the same one single whole. When Ummat gets
divided, Deen will also get divided, scattered and asunder. And since Deen is an
indivisible whole, so the meaning of the divided, scattered, and asunder "Deen" is that
the real and the genuine Deen is no where extant today.

(5) How great and grave crime is the creation of any sectarianismin the rank and file
of a Ummat (nation, group) can be judged from the incidence God has stated in Sura
Taha. Hazrat Moses goes out for a few days and leaves Bani Israd under the
surveillance of Aaron. When he (Moses) comes back, he notices that his followers



have indulged in the worship of a cow. Whatever impact of this incidence could be on
the temperament of Hazrat Moses is clear. He becomes upset, furious, and enraged.
And asks his brother:

(20: 92) T3 L% wgial 3 dlais L

“(O Aaron) when you saw: "they are going astray" , what kept you back that you
did not forbid them (from thisway)."

Now listen to what Aaron responded to. But it must be remembered that Hazrat Aaron
was also the Messenger of Allah. In response to it, he says:

(20 94) )58 L6753 rﬂ_@, Jesin il o s 555 J 88 0l St ]

“Truly | feared that thou should say: “You have caused a division among the
children of Israel and you did not wait for my word”.

EVEN GREATER THAN ANATHEMA (SHIRK)

My brothers, did you pay heed to it as to what was there behind this matter? Hazrat
Aaron said, "These people had started worshipping cow for some time on account of
their ignorance; to me it was not such a great crime as was to create division and
discord amongst them". This answer is being given by a Nabi, and the second Nabi,
on this answer, gets satisfied. As will be made clear in a few pages ahead, that the
Quran has itself testified sectarianism (discord) as anathema. It is evident now that
cow-worship was also anathema (Shirk) and the factionalism was equally too. But the
anathema of sectarianism was such a heinous and dangerous crime that in order to get
saved from it, the anathema of cow-worship could temporarily be assimilated. Hence
the Quran stands witnessto it that Tauba put away the crime of cow-worship:

Ta may - 4 srﬁigyfaa-a-‘.'
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But when they created divisions amongst themselves and thereby got divided into

3
in the chastisement of destruction and devastation, disgrace and abjectness,

different sects and factions (7: 168)L;_;| ) J\‘J| % ik ’,f,fgf they were trapped

deprivation and indigence, Which remal ned them chasing every time like their own
shadow: (3: 111)]; 454 L 5,5 I 30T ’;.;_,_@

(6) As has been told above, every Rasool had the message: "Establish Deen and never
be divided amongst themselves." In the light of this message, he used to form a party
in the form of an Ummat. His Ummat remained united for some time but with the
lapse of time, sectarianism and factionalism started emerging in it. Why did this
happen?

E Ay LA
The Quran says its cause is r‘-@-‘-d 5 F“J-'J' r@ﬂf'l-" L i Sy }”i |_93::-'U L‘j
(42: 14) i.e., after being provided with AL-ilm F‘J'—'J (Wahee) for the purpose of
vaporizing al the divisons and differences, there remains no question of any
sectarianism amongst themselves. But the inheritors of this Wahee used to form



various sects within their rank and file with selfish envy for surpassing passion and
bickering desire to have power over one another.

THE IMPETUS OF SECTARIANISM

The cause of this sectarianism and factionalism was not the phenomenon that they
were mistaken in understanding the reality of Deen, nor was the fact that any item
remained doubtful, obscurant and ambiguous to them. Doubt, suspicion, and
ambiguity have nothing to do with the knowledge, God has revealed.

This sectarianism used to balk for satisfying the lust of power and authority. Those
who had intense desire to emerge as leaders used to create their own individual sects.
And then every sect wanted to surpass and dominate over the others. This used to start
mutual conflicts leading to bickering and wrangling and thus the Ummat used to get
divided into sects and factions. And then this made the Deen become shrouded in the
mist of chaos and distraction.

This brought this reality to our forefront that appearance of sects does not come into
existence on the basis of any knowledge and vision, nor on any arguments and
reasoning. It is based on sentiments. It is a separate phenomenon that the followers of
every sect look to be arguing in favour of their own faction. And which one is the
sentimental decision for the support of which the deceitful intellect remains mired in
the myth of projecting its argumentation?

AIM OF THE REVELATION OF THE QURAN

(7) That was exactly the same state of affairsin the world of religions when the Quran
was revealed. (Be it known that Deen remains the same entity; but when it is
fragmented into sectarianism, it metamorphoses into religion.) The Quran has narrated
the aim of its revelation: "It will establish the Deen of Allah by vaporizing al the
differences. And will transform all factlonal and sectlonal ridden men into one smgle

Ummat." (16: 64)u| a7r 1 |L5_d|;a_g_| “’..Iﬁ|wﬂ|di_’..h:-uf|l_a

" (O! Rasoal) this Book has been sent to you for the express purpose that you
may make clear to them, those thingsin which they differ”. And there after, those
who acknowledge the veracity of this one single Deen, this Book, will guide them to
the right path of life and thus will become the main sprlng of 4o » Rahmat,
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the means of nourishment. (16: 64); 550 35 r-}_a_[ da> XYy 5

"1t means the exposition of reality would be uniformly equal to all, but the
guidance and the means of nourishment -Rahmat -would exclusively be for
those who have conviction in itstruthfulness.”

This made this reality crystal clear that the primary object of the Quran is the
establishment of the oneness of Ummat by wiping out all divisions, and the
eradication of division isthe ‘Rehmat’ of Allah. At another place, the Quran has made

this point clear when said:
de
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(11: 118)
“Had it been willed that the entire humanity be made to follow the same mode by
compulsion, it would have never been difficult for God to do so." Like the way
He has created the other animals that the member of every species leadsits life within
the fold of its own species and group and does never cause any dissension with it.
(For example all the sheep lead the life on the same one pattern and all the loins
follow the same mode of conduct.)

ONENESSON THE BREATH OF VISION

Likewise He would have instinctively compelled the entire mankind to follow the
same conduct of life. But He has not done so. He has showered freedom of thought
and action to the mankind. It means "if they wish, they may live the life of harmony
and unity; and if they desire otherwise, they may create chaos and distraction." But
they were made this fact clear that the life of chaos and distraction is the life of
chastisement and that of leading the life of one single Ummat is the life of Rahmat
and auspicious prosperity. But this oneness can only be obtained and sustained if you
make the Book of Allah the code of your life on the breath of your vison and from
the deepest recesses of your heart and mind. If you do so, you clinch the goal of your
life. That iswhy the next part of the above mentioned verseis

(1:119) 35525 5 W) Geilidd 51153V

Except the people, who lead their life at par with the Revelation and thereby make
themselves the true potential users of the results of the Revelation, the others will
continuously go on indulging in division and disharmony though they were created to
be one single Ummat (from within the recesses of their heart and mind).

g o - .
(11: 119) gils- elhidy

Thus, this Verse brought to bear upon this redlity that:

1. The object of man’'s creation is to develop one single Ummat (universal
brotherhood) amongst mankind and that they must not create divisions and
factions amongst themselves,

2. That the divisions and differences amongst mankind can be eliminated by
following the Divine Revelation alone; and those who do that, theirs shall be
thelife of ‘Rahmat’;

3. That those who do not lead their life in accordance with the Divine Revelation
shall not be able to eliminate their divisions and differences and thus theirs
shall be the life of misery and destruction.

NOT TO CREATE SECTARIANISM
(8) After making these points clear, the Muslims were told:
e 2. it o - PR} a e - L] -
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“But be not like those who are divided amongst themselves and fall into

disputations after receiving clear signs." (3: 104) s . ’12- b E,u_;rq_’e] 3] FT’[E’T:&

5



" The people who divide into factions and start disagreeing with one another, for
them is a dreadful penalty”. In the other two verses coming after this verse, the
Quran has made it explicitly clear that "the life of disharmony and of sectarianism
after conviction is the life of kufr and leads to misery and destruction. On the
contrary, the life of harmony, familiarity and integration showers exoneration,
success, trlumph victory, and Allah's Rahmat".

-2 -
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It is evident from these verses that the life of division and mutual disharmony is the
life of curse and chastisement. And Allah' Rahmat showers on those who live as one
compact Ummat and avoid disharmony and discord.

By the way, it may also be remembered: the Quran tells that the end product of
disunity, discord, and disharmony is the greatest and the gravest &2 &lischastisement.
The Table of the Conjugations of the Arabic Verbsin which the word .= has occurred
connotes the implied aspect of "permanence” and "uninterruptedness” in its process. It
means the "chastisement” will neither be for the time being, nor be on emergency
basis, but it will be of permanence and perpetuity in its scope and nature. This
chastisement will continuously chase them till they keep sectarianism bolstering
amongst themselves.

SECTARIANISM ISANATHEMA (SHIRK)

(9) Going even a step further, the Quran told the Muslims:

(30: 31) oS sl s 15— 555 Y
"Hark! Do not be anathematized (Mushrik) after believing the unity of God
(Tauheed)."

How wonder struck and (ostensibly) incomprehensible was the phenomenon: "How
can the Muslims become anathematized (Mushrik) again after believing in one God?
Will they start worshipping the idols?' The Quran says, "No, anathema is not the
worshipping of the idols alone.” As we have seen in the incidence of cow-worship in
the Sura Bani Israel that idol-worship is "Shirh-e-Khafi" (i.e., an anathema of alesser
degree), "Shirk-e-Jali" is something else. While giving its illustration, it was told that
becoml ng Mushrik (anathematl zed) means

(30 31 32)
“Be not among those who caused factionalism |n their Deen and became

factions." For this factionalism, the Quran told: - uj—"'_ﬁ [“'@JJ‘J L»u uJ_a- JS

(30: 32) " Every sect remains absorbed in thefrenzy that it isthe onIy sect, which
is on the right, and the others are fallacious and fictitious." This is such a



psychology of sectarianism, the phenomenon of which we can observe every time.
Keep especially the WOI’dSu 3 > 25 of thisverse in mind because these words unveil an
important but significant réality, which will be mentioned in the coming pages.

THE RASOOL (PBUH) HASNOTHING TO DO WITH SECTARIAN-MONGERS

Anyhow, the Quran openly made it clear to the "one unified Ummat": 'if you created
factionsin Deen, it would be anathema (Shirk). It would never be a belief in one God
(Tauheed); and no one would become unaccountable simply by verbalizing that it is
the only one that stands on the foothold of original and genuine Islam, while the other
factions are fallacious and fictitious. It was on the basis of this fact that Rasoolullah
was told:

(6: 159) 20b 3 e E2 it [55LST3 ains 15558 50 T

“Those who create difference in Deen and divide themselves into sects (O!
Rasool) you have got nothing to do with them.” It means God has nothing to do
with the sectarian-mongers (because they remain no more the believers in one God;
they become anathematized), nor do the Rasool of Allah has any association with
them. It is because the Rasoolullah established one-single Deen and one-single
Ummat and they transformed it into varying segments and hence became the carriers
of aparallel Deen (the system of life) in real sense; so what relation do they have with
the Rasoolullah?

It is here at this point that an objection is raised: 'The Rasoolullah formed an Ummat,
which stood firm on the true Deen. A sect emerged out of it as a separate entity. It is
evident that this new faction is anathema crime commuter and fallacious-monger.
Then adjudicating as a separate sect, how can the remaining Ummat, which stands
firm on its way, be justified as the commuter of the same crime? This is an important
objection. But its answer or more precisely the solution of this difficulty will come a
bit later.

SALAT: THE FOUTAIN SPRING OF TOGETHERNESS

(10) In Surah Ar-rum (30 31), JUSt before the words of ;SJ_«_JI — |_5_v_9§a ﬂ_g
there are the following words: il i“Establish Salat and be never
amongst the anathematized (M ushréﬁeem) " It means 'be not amongst those who
created sects in Deen'. It is clear that the system of Salat in Deen is the basic redlity.
As long as it perpetuates, sects can not be created in Deen. That is why the Quran
says, "When their Ummat gets divided into sects after the Anbiya, it wastes the reality
of Salat, and follows its own lust."
dae
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Our own position isits living evidence. Our state of affairsisthat the Salat, which the
Quran termed as the strong means of the oneness of Ummat, has become the symbol
of discrimination and dissention amongst the different sects today. Hence, if you have
to see "which sect such and such a person belongs to", then see to it as to how does
that person offer his prayer? (That is why when the antagonists launched a campaign
of opposition against Tolu-e-Islam that it is a new sect, they had to coin the objection
in support of their assertion that these people offer prayers of three times and that they
think one prostration (Sajdah) in one Rak'et is necessary.) It was as if they wanted to



prove that their prayer is different from that of other factions, so it is a new sect. But
it was all slander-mongering and false accusing. Neither does Tolu-e-1slam propose
any separate prayer, nor does it create any separate faction. (To whom forming of
factions is anathema, how can it become a sect in itself?)

MASIID-E-ZARRAR

Anyhow, it was a parenthetical sentence. We were saying that the Quran had
adjudged Sdlat as the main spring of collective integrity (togetherness) for the one
united Ummat. It was because of this reason that during the time of the Rasoolullah
himself, some faction-mongers constructed a new mosque. The intensity with which
the Quran opposed this construction can be gauged from the relevant verses of the
Sura Taubah. Pause and reflect for what the Quran says in this matter.

(9: 107)|3 o 1322 |gaaas] 53l

“Those who put up the mosgue with this intention that loss be incurred to the
Millat-e-1slamia and the Deen itself." I_)JS’ "and kufr be favoured or the path of
kufr be hiked." ;..3adz2 L,,_,_).M_9 (9:107) " i.e.,, with the purpose that dissention be
created in the Muslims." Doyou think of it asamosgue? No, it isnot a mosgue.

(9: 107);)—*—";_:—’“ J“dj-“ "d-” ‘-—"_,:'l-*&-:‘-l |~3L~4’_,>|j It is that ambush from
which those who were the enemy of Allah and His Rasool (i.e., The Divine
System) shall attack the Millat." It meansthisis not a mosque; thisis the fort where
the enemles of AIIah and His Rasool will lie in ambush to demolish the structure of
Deen. ' == ,.:H ;T| [J _,>| | Al They will indeed swear that their intention
by constructing thls mosque |s nothmg but good. We do never desire destruction
of the Deen." Uj;_x_ﬁ rcj@S' 5 gd_ll’ "Do not be taken in. God stands
witnessto this stark fact that they are out and out liars." (9:108) | | q_.jr.;_u }I

" O Rasool! Never take a single step into thismosque.” This mosque, so asto say,
isjust on the verge of hell. Whoso have constructed it or whosoever entered into
it thiswill let all crumble down into the abyss of hell (9: 107-109). Hence history
stands witness to this fact that Rasoolullah demolished this mosque through his
associates.

Imagine from this incidence how heinous and horrendous the crime of sectarianism in
Idlam isl Even if the construction of a mosgue casts any speck of factionalism, the
demolishing of this mosque becomes imperative. Mosque can be demolished but the
foundation of sectarianism can never be laid. It is because factionalism, in express
terms, is anathema (Shirk), and is anathema of a conspicuous nature.

THE ORGANIZATION OF ONE COMPACT UMMAT 3433 4%l
(11) These were the broad guidelines imparted to the Muslims for the organization of

one compact Ummat. In the light of these guidelines, the Rasoolullah developed a
united Ummat. This organization had a single code of life and a single objective: one



Deen, a straight path to be followed with no division into sects. It was this class of the
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people about whom the Quran says: =:9_?_| Y A et vuﬁgjj_m_,_.,uju

(3: 102) "Allah joined your hearts in Iove and by means of Deen made you
brethren to one another”. (9:100);‘15"1 e sz s
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But what happened afterwards? This is a narration, tormenting and a story, stoke
firing; so W|thout going into its detail, JUSt reflect over the following words of the

Quran: (42: 14)?."@:__.3 Lr:_-i;rnl_-ﬂrm;.l_?- Lo 555 fe ‘aJ|i |_3_a._)_.b G Like the
previous nations, ‘which after getting Revelation created factions in Deen on the basis
of their passions wrought with mutual obstinacy and rebelliousness, they too were
divided into factions. In spite of the Quran's clear, cogent, and outright injunctions,
guidelines, warnings and emphatics, the divison of Ummat into different faction is
definitely an astonishing event. But this reality can not be refuted that the Ummat was
divided into sects and that these sects are extant even today. The question arises
repeatedly: "What justificatory reason to this mode of conduct would those-divided-
into-factions eventually put forth?' Yes, they do put, and the justification for it is
| khtelaaf-e-Ummatee Rahmah. ».»  &1_3((3]

- . Wy
Fjp‘_-)lh__jLL,.’.\l (DIFFERENCE AMONGST MY UMMAT ISA RAHMAT)

Now listen attentively to the justificatory reason they gush forth. They say that the
Rasoolullah has said: " -, ¢i_i (31 (Dissention in my Ummat is Rahmat)". Did
you think as to what the crux of the matter is? It means the dissension about which the
Quran had explicitly said: "It is Allah's chastisement; it is a cause of Kufr and a
source of anathema (Shirk)", now about this same dissension it is said that the
Messenger of Allah (God forbid) has denoted it as a blessing of Allah, a fountain of
His Rahmat. Whosoever has even abit of know-how of the teaching of the Quran will
unhesitatingly say that this sentence of the Arabic language cannot be the quote of the
Messenger of Allah. The Messenger (pbuh) would have never told as such. How is it
possible that Allah may call a thing as a chastisement and His Messenger may term it
as His blessing, His Rahmat! You may go on arguing like this, but the sectarians
would insist to it: "No, the Rasoolullah has told as such and had definitely told". It is
only because if this sentence is not termed as the Hadith of Rasoolullah, there remains
no implicit justification for sectarianism. But the Quran says those who do not accept
the reality from the recesses of their heart and mind, the reality get them accept it on
compulsion. We have an example before us as a proof to this effect. Sometimes back
an allegation was levied against the Qadianees, that by creating a new sect, they had
gushed forth the element of dissension in the Ummat. In response to it, they had said:
"If any dissension has popped up in Ummat due to any of our actions, the Ummat
should have acknowledged our thanks for this purpose -without the least speck of
any plaint-mongering. It is because the Messenger (pbuh) has said: sz (&1 (31



This new sect of oursis the additiona Rahmat, showered on the Ummat".
THISISNOT A HADITH

Now just pause and reflect: "What can be the reply to their answer-they-replied-to-
the-question?' In response to this answer, the organ “Al-E etassam” of Jami’et Ahle
Hadis had to say that ' ==, 331 (“ Dissension-is-a-blessing-in-my-Ummat”)  is
no Hadith at all, so it can not be presented for the justification. But now what is the
use of not adjudicating this sentence as the Hadith? Whatever flagrant devastation it
had to wreck, it wrought in one thousand years. It hacked the Ummat to pieces.
Dividing into outfits and sects, it paved way to the means of persistent, consistent and
permanent killing and chilling in the Ummat. It destroyed their kingdoms, wrecked
their grandeur and splendour; it devastated their world and the hereafter (future) both.
After such large scale perdition and devastation, if this reality is acknowledged that
'this is not the saying of the Rasool' what compensation will it give to those |osses?
Such are the spurious Ahadith for which Tolu-e-1slam says: These are the result of the
conspiracies of the Persian thought hatched against ISlam. And the same is its crime
for the punishment of which it is being butchered and maligned'.

But the strange phenomenon is that in spite of adjudging this Hadith to be spurious, it
is continuously and conspicuously being presented for the justification of
Sectarianism.

713 SECTS

Anyhow, it was a parenthetical sentence. | was telling that oo, 330
("Dissension+is-a-blessing-in-my-Ummat”) was presented in justification to the
sectarianism. But inherent defect in it is that all the sects are then judged to be
Rahmat-inspiring and are hence acknowledged to be on truth. But sectarianism per se
can not brook that every sect be understood to be true, and true in right earnest. Thus
in order to cover it up, another Hadith was coined in which it was said that the Rasool
(pbuh) had told: “There shall be seventy three sects in my Ummat and out of them
only one shall be “Ngji” and all the rest shall be "Jahannumi” (infernal).” Did you
ponder over it? How did it make all the outfits satisfied by keeping one as an
exception; that it is on the nght and dl others are on the > Wrong. The Quran, about the
sects, had said: (23: 53) (j 3> 5 ro.g;.x_T Lo o o JjEvery sect is in this
wrong pr&sumptlon that it ison theright. In othér words it means the Quran, with the
words of <= Mall outfits), had closed al the back doors that pave way to the
wrong satisfaction of sectarianism. But this spurious Hadith, with the exception of
"one sect", made this back door wide open. Now our history spread over almost 1000
yearsisawitness to the stark fact that in the garb of this exception, every sect is busy
in the "Grand Jehad" of adjudging itself as "'Ngji" and others as "Jahannumi”. And is
considering the blood drops (shedding out in the bickering, wrangling, and brawling
with other sects) as the fountain spring of its own success.

10



The hobby of issuing fatwa of kufr against one another is continuously pouring right
from the first day. The roots of the outburst of sectarianism are, daily, a constant
source of vexation. Mostly the cause of these riots is the "division” of the mosques.
When the mutual bickering and brawling prolong, the police lock the mosques; the
case goes to the court of law. And during all this tumult, riot and disturbance, every
sect adjudicates itself as "Nagji" and the opposite sect as the wooden block of
"Jahannum” (Hell). The irony is that both the parties adjudge themselves as the
followers of 1slam, that Islam which adjudicated sectarianism as anathema (Shirk).

WHAT ISTHE REMEDY?

(12) The question iswhat to do in these circumstances. Sects are present and no oneis
prepared to get itself dissolved. For the purpose of dissolving the sects, every sect
gives this proposal that all the other sects may dissolve themselves into it. And it is
evident that no one is prepared for it. The question is. "What is the solution of this
issue?' This is a question, very important and very critical, hence warrants thorough
and dispassionate thinking:

1. The Quran claims that it has come to dissolve al the differences.
2We have belief init.
3. The Quran is present before usin its original form.

Now just think: if we still say 'our differences can not vaporize and the outfits can not
be dissolved' to what loss does it lead us to suffer? It would mean that (God forbid)
the Quran has, now, no potence left to dissolve the dissension. | ask: "Can any one
amongst you dare to say so?' But if we say 'our sects can not vaporize, then its
meanings are nothing except that 'we practically confess that the Quran's claim of
dissolving the factions is no more based on truth." If we have conviction on the truth
of the Quran, we would have to empty our mind of the idea that 'sects can not be
eradicated in the presence of the Quran.' Bear it in mind that every assertion of the
Quran is true and it has the potential to vaporize the dissension. Then the only
guestion that remains to be answered is: "What is the process by which the Quran can
dissolve the differences?’

SECT OF AHL-E-QURAN

Some times back, (in Punjab) a group emerged which claimed that it would act upon
the Quran alone and thus would bury the so-created differences and divisions among
the Muslims. It was undoubtedly an innocent and praise-worthy objective. But what
was clinched, as a result of this sect, was totally different from what it claimed in the
beginning. Not to speak of dissolving the previous factions, it added one more sect -
Ahl-e-Quran -to what we aready had. Its reason was that it omitted the method and
mechanism the Quran had suggested for eradicating the various sects. Hence its
efforts not only ended in smoke, but also caused a great harm to the mission of the
Quran itself. Now its consequence is that “whenever it is said that according to the
Quran, our mutual differences and divisions can be wiped out,” it is said with a cold
taunt: “This too has been tried out and has ended in failure”. It means the failure of
the proponents of this idea, generated the concept, that the Quran has no potential

(God forbid) to curb the sects and fractions among the Ummat.
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MECHANISM TO DISSOLVE THE DIFFERENCES

(13) Now the question is: “What method and mechanism does the Quran evolve to
dissolve these differences?’ First of all make this a point that the Quran says:

= T - = = . 39"’ a7 .
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“In whatever matter you have difference, its decision ( ,5: i) must be from
Allah.” Here the word 35(; is worth considerable. It means it is not a private
enterprise, where, if any difference erupts on any matter between two men, they may
sit to get the decision from the Quran by themselves. Disputed matters are always
decided and ordered by athird person, who iscalled %575 or Saalis (arbitrator). It
was for this purpose that the Quran told the Rasoolullah (pbuh):

SCR WU Y Ot GRS S S N [ M
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"Your Rabb is witness to this reality that they can have no (real) bellef, unless
they make thee judge (Hukam: the one who gives decision) in all disputes
between them and so they not feel heavy-hearted by your decisions but accept
them with the deepest recesses of their heart.”

It means that decision from the Quran shall not be taken individually but this would
require a living and concrete Saalis and Haakim (authority) to give decisions. This
decision-making authority has been interpreted with a comprehensive term of “Allah
and Rasool" in the Quran. Thus, afew verses before this verse, it |ssa|d

I35 dezatly sy DT, 2l T tals 5oa T i

(4:50) S ol
“O! you who believe, obey 'Allah and Rasool' and obey those charged with
authority (on behalf of 'Allah and Rasool') amongst you.”

A LIVING AUTHORITY )
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“If there is dissension on any matter amongst your, (do not try’to dissBIve it on

your own, but) refer it to 'Allah and Rasool’, if you do not do so, it would be

under stood that you do not believein Allah and the Last Day.”

Thus it clearly means that if there is difference on any decision of the sub-ordinate
officers, what to speak of the difference between two individuals, refer it to the
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central authority of the Quranic System (‘Allah and Rasool’). This same is the
condition of conviction. If it were not acted upon, it would be kufr.

It has been stated earlier that the Quran has interpreted the division and the dissension
as “Kufr” (paganism). The practical way for protection against this Kufr was
prescribed that there be the Quran extant with the Ummat and the Rasool as the
decision-maker in the light of the Quran. The Quran, in Sura Al-imran, says.

Fqi@:gf If.:_ "*|5-4 mrbﬁd;juj)_&@’j

(3 101) L
“How could you practice “ Kufr”? When the state of affairsisthat:
1. Allah'sBook isextant with you
2. And along with it, His Rasool is present among you.”

j‘“‘J

It means so far as the Quran and the Rasool (pbuh) are extant in the Ummat, factions
can not be created.

This brought another issue to us. al these verses of the Quran indicated that during
the presence (life) of the Rasool (pbuh), the Ummat had to remain scared of the
outfits, but after he passed away, there was no way of being scared of the factions. It
was because the presence of both 'the Quran and the Rasool (pbuh)’ was necessary for
warding off the factionalism. And when one of its parts, (the Rasool) did remain no
more present, there remained no possibility of protection from sectarianism.

THE MEANING OF J ” -
The Quran says you did not understand the matter correctly. You are of the opinion
that the presence of the Rasool means, so far as Muhammadur Rasoolullah is present
among Yyou, this will remain operative. When he dies, the "Rasool" will remain no
more present. This idea is wrong. This operational mode is not conditioned with the
physical life of the Rasool. It will continue after him. That is why it was specified in
Surah Al-imran in these words:

A [P SNPOLH H O a:]_: 239 4
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“Muhammad is no more than a Rasool of Allah; previousdy many were the
Rasools who passed away (after shouldering their responsibility of disseminating
the message). So if he (by tomorrow) dies or iskilled, will you then (by thinking
that this system was extended only to hislife) turn back to your previous way of

life? - - - .
(3:144) o] = s oy b ascdie e SiS e

"Whosoever (on the death of the Rasool) turn back to the previous way of life,
not the least harm will he do to Allah (will render lossto himself alone).”

- 2

By o5
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This made the matter absolutely clear. In other words it means that LT j;;r’n—’felt’)es
not mean the physical life of Rasoolullah. Even after his death, this arrangement could
continuously bein force.

AFTER THE LIFETIME OF THE RASOOLULLAH (PBUH)

When the Rasoolullah died, there was lamentation and dismay all around in the
Ummat. During the tumultuous surges of passions, an idea hued in the mind of some
people that the system the Rasoolullah established has now come to an end.

a5l r«—<~3:5 was a condition for this system. For removing this
misunderstanding, Hazrat Abu Bakar Siddique,came up to the pulpit and made the
people understand the Quranic exposition of 4} :5 in such a way that
there could be no better effective way of exposition th this. Fle said:

&ﬁ?f&@ﬂ‘%&fr;&hﬂ LG‘MM,&;JEEV@JW&Q

"O people! Those who had opted the subordination of Muhammad (pbuh) ought to
know that their M’ebood is dead. But those who had maintained the subservience to
God, their M'ebood is alive and will remain ever alive." After this, he recited the
above said verse (3: 144) i.e., Jo—3 3553l s; This made the reality pristine clear.
The audience understood as to how this system would remain established after the
death of Rasoolullah. Thus immediately afterwards they stood up and elected
Khaleefa tur Rasool (i.e., the successor to the Rasoolullah (pbuh)) and so filled up the
vacuum caused by his death of the Rasoolullah. Thus it is evident that some one's
succession is the symbol of his presence. In this way "Quran and Rasool”
continuously remained in force.

THE STATUSOF KHALEEFA TUR RASOOL

However, it must be made clear that the responsibility of shouldering the duty to
establish Islamic System lied on the entire Ummat. It is because the Quran had made
it abundantly clear that (i) the entire Ummat is the inheritor of the Book of Allah, itis
not any singleindividual that inheritsit. In Surah Faatir, the Quran says:

_,-E - & =2 ~ s'.md_ ~ -""":__'_ ;H.fsﬂr
alJ :,Lit_-..ﬂ;)..;wls ’doJ|_9.m:u__§J|u.fdl.J|’L.o-jl Gilly

(35: 31)_',#@_).._._’;[&:@

“ Allah isthe one who, to you (O Rasool) revealed this Book, which isthe one that
makestherealitiesin front of you cometrue."

e - ~ T E 2 ; 4
(35:31-32) Lyalg (e Lzdlabl G Can s B35 51 55
" After that He has selected amongst His men (this Ummat) for the inheritance of

this Book." It means the first is that the entire Ummat is the heir to the Quran. Now
proceed further.

14



(if) Theresponghility of the Rasoolullah was:

(7 157):;5'-LU| OF (peERs Bl r‘@;’"b

He ordered for the recognized (just) and forbade for the unrecognized (evil). Now this
same responsibility was shifted to the Ummat. That is why in Surah Al-imran, the

Quran says:

Ml@;}@mﬂuwwwwfl ol 3

(3: 109)

"You are the best Ummat, created for the welfare of the humanity. Your
responsibility is to command for the recognized (just) and forbade for the
unrecognized (evil)."

REPRESENTATIVE OF UMMAT

Thus these facts make it clear that the entire Ummat is the successor of the
Rasoolullah and for the convenience of its practica arrangement, the Ummat by
making one of the best of its individuals as its representative, can continue this
arrangement. In this way, "Quran and Rasool" continuously remain operative in the
Ummat. In their presence, the possibility of the genesis of the dissension and the
growth of the various sects and factions in the Ummat do not cause any effect. The
history stands witness to the fact that during the period of Khilafat, the caliphate,
neither did any disunity spring up, nor did any faction come into existence. It is
because there is not a single instance found during this period in which the individuals
of the Ummat might have sprung up on their own for the decision of their disputed
matters. The central authority was referred for the disputed matters and al had to
obey its judgement. This same authority is called “KHILAFAT ALA MINHAJE
NABUWWAT” .

ANSWER TO THE UTMOST IMPORTANT QUESTION

Right from here we also get the answer to the question | had pointed in the beginning.
The issue is that the Ummat keeps its footing on a procedure; some people creating
difference with this procedure make a separate sect. In this case, this makes the
Ummat divided into two sects. Those who created a separate sect are definitely guilty.
But the rest of the people who, remained stick to the first procedure can not be
adjudged to be criminal. Quite right, this is the very argument, projected by every
outfit with the words that "we keep our footing on the real Islam, and others have
created the other factions.” But on such a saying, this reality isignored that aslong as
the condition of .U rc,_ﬁs Is maintained, such a situation cannot arise. If such a
situation occurs, where a group creates dissension with the Ummat, the Successor of
the Rasool (pbuh) shall declare on the basis of .

(6: 159)};,_3.-, 3 s Ed Bas 15875 ERIEE |_9—‘U3 Headlf)

“Those who create difference in Deen and break up into sects, (O! Rasool) you
have got nothing to do with them” , that is, the Successor of the Rasool (pbuh) shall
declare that the Ummat has nothing to do with this new sect. Henceforth that will
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never be called the sect of the Ummat; it shall have nothing to do with the Muslims; it
shall stand out of the fold of Islam. Therefore, the Ummat will remain as one compact
Ummat aone. In other words it means no outfit shall ever be created in the
“KHILAFAT ALA MINHAJE NABUWWAT” .

Anyhow, this was the practical arrangement of the unity of the Ummat the Quran had
prescribed after the death of the Rasoolullah, and that was what was practiced after his
death. But after some time, this state of affairs did no more remain in force. Kingship
replaced Khilafat. The Kings for their own selfish ends bifurcated Religion from
Politics. According to this absolutely un-Quranic bifurcation, the Kings themselves
used to decide the matters related to the politics. So far was the Shariat, there remained
no other forming except that the people made decisions individualy. In this regard,
another difficulty popped up. The Quran had commanded to follow "Allah and Rasool".
And now there remained no room for the exposition of the concept of “Allah and
Rasool” the Quran had prescribed. It was because this very system had become non
existent, so a new exposition of the concept of following "Allah and Rasool" became
imperative.

For the obedience to Allah, it was considered that it meant the obedience to the Book
of Allah. But, how to obey the Rasool (pbuh), was a difficult question. For the
solution of this difficulty, there was no way except to turn towards Ahadith of the
Rasool (pbuh). Because, the concept of “Allah and Rasool” practically existed during
the days of Khilafat, need for the collection and compilation of Ahadith did not arise.
But now, it became a necessity; so collections of Ahadith were compiled. Now the
method for following "Allah and Rasool" was decided in this way: that the disputed
matters be individually decided according to 'the Quran and Hadith'. Dissension and
discord in these individual decisions was a must. Thus the decisions of “the Quran
and Ahadith” became different with different sects. For dissolving these differences
verbal disputes and mudslinging against each other became a common and unending
practice. The results, these could bring, are before us today. The more the disease was
cured, the more it spread. Now the situation is that there are scores of sects that exist
today, and every one of them poses to be the champion of the obedience to "Allah and
Rasool" and the claimant of complying with the real Islam. And since there is no
living authority for vaporizing the differences  -the condition of 2} s r¢_<_3 is
non-existent, no one can decide as to" who says right and who sayswrong".

Now | think we have reached a place where we may automatically get the answer to
the question:" What is the way out for gaining unity of the Ummat?' One way of it is
that the same arrangement be re-established for the disappearance of which the sects
had surfaced. The first step for it is, to make this thought public, that the presence of
sects and the Isamic way of life are two different things, dametrically opposite to
each other. Under no circumstances can they be brought together under the same
umbrella. And the method of generating Islamic way of life by vaporizing the outfits
is nothing but the establishment of Quranic System (Khilafat-ala mi nhaj-e-Nabu-
wwat). Tolu-e-ldam has this sole objective before it and is busy for its
accomplishment.

But if some body is under the impression that there is no likelihood of bringing back

the Quranic way of life, he must not keep himself under the false deception that our
present way of life is Islamic in nature and scope. Or it can become Islamic in the
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presence of the sects. | am conscious of the fact that you will not be ready to accept
this reality easily. You will never like to accept it that Islamic life can not be lived in
the presence of the factions. The acceptable way to you would be that out of all the
factions, only one is on the right. It gives you this satisfaction that the faction you
belong to is on the right, hence living life according to this faction is Islamic. The
concept that devours this satisfaction from you can not be acceptable to you. Y ou will
be furious against this concept. But this furor of yours should be against the Quran,
which adjudicates sectarianism as anathema (shirk), and not against the one who
presents this teaching of the Quran to you. Either you say that this is not the teaching
of the Quran, and if you can not refute it, your being in a fit of passion does not
change the redlity of the Quran.

Always remember as long as you do not accept this harsh reality in unambiguous
terms that the life of sectarianism is absolutely un-Islamic in its very nature, you can
never come to the straight path the Quran has prescribed. According to the Quran, the
straight path is one and aone one. When the Ummat starts following different ways
and means, then that straight path of life does not remain in front of any one. In Surah
In‘am, this reality has been stated in these words in the Quran:

de -

=]

o 1 5558 AT 5 T S i o (2 33

(6: 153) &y -3 rn_ﬁ_.J ' ro:(‘-fvj F«:<4*5 e

“Remember, thisisthe only straight path of Mine. So you all follow it; except it,
do not follow other paths, they will scatter you about from His path. Allah has
commanded you so that you may be afraid of going the wrong way.”

We may summarize what has been said above:

1. Onlyfollowing the IsSlamic way of life can eliminate sects.

2. The Idamic way of life means the establishment of the State which is
governed under the Principles enshrined in the Quran and encompass the
boundaries lay down by the Quran itself.

3. Thelawsenforced by this State shall be equally applicable to al individuals of
the State; there shall be the existence of neither any sect, nor of any separate
Figh of any sect. It shall only be the Quranic code, which shall be applicable
toall.

The circumstances are wnleashing the fact that the establishment of such a Quranic
State shall not be agreeable to the present day Muslims. It is because they all are
divided into various sects, and none of the sects |ooks to be ready to abandon its Figh.
This will definitely lead you to the conclusion: "Neither can such a system be
established amongst us (the present day Muslims), nor can the sects be dissolved."

Its pragmatic exposition is that the Islamic system of life shall be established only
amongst those people who come into the fold of Islam by accepting the above
mentioned principles, -whether such people be the present day Muslims, or those
who come into the fold of Islam later. Whatsoever has the Quran commanded the
Muslims to believe is nothing but:
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(4: 136)-] 557
“O ye Muslims! you who believe, believe in Allah and His Rasool and the Book
which He had sent to His Rasool.”

This renewal of belief is, as a matter of fact, the denial of sectarianism in Islam as a
first step towards the establishment of the Quranic system of life. This stage looks to
be flagrantly hard, violent, and critical. But the revival of Islam is not possible
without it. If we keep deceiving ourselves by calling our present day un-Islamic life as
Islamic, it shall by no means become Islamic. For an Islamic way of life, the basic
condition is the existence of one compact Ummat, (with no trace of Sectarianism) and
thisis possible only in the QURANIC STATE.

Thisishow the various sects can be dissolved today.
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